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I. THE PENMAN OF THE EPISTLE 
Some Passages common to the First Epistle and the Gospel 
First Epistle of John 
1:1; 5:7 
1:4 
1:8; 3:5 
2:1 
2:11 
3:1,13 
3:8 
3:16 
5:12 
Gospel according to John 
1:1,14 
15:11 
9:41; 15:22,24 
14:16,26; 15:26; 16:7 
12:35 
15:18,19; 17:14,25 
8:44 
15:13 
3:36 
While this Epistle bears the name of John, it has neither 
address nor signature, and is therefore anonymous. Most 
scholars agree, however, that the apostle who wrote the fourth 
Gospel record is likewise the writer of this Epistle. There seems 
to be no good reason for rejecting the tradition that five 
documents in the New Testament were penned by the Apostle 
John, the son of Zebedee. 
One could wish that this Epistle had included the name of 
the man whom God used to pen its words. Elsewhere we read: 
"Paul. .. to all that be in Rome" (Romans 1:1,7), and so with 
all of Paul's Epistles; "James ... to the twelve tribes" (James 
1: 1); "Peter. .. to the strangers scattered ... " ( 1 Peter 1: 1); 
''Jude ... to them that are sanctified by God the Father ... '' 
(Jude 1 ). But here there is no "John" in the Epistle itself; it is 
both unaddressed and unsigned. 
The common authorship of the Gospel, the Epistle, and the 
Revelation is implied in the use of the significant term 
"Logos." It is applied to our Lord only in these three books. 
This is a strong argument for all three having come from the 
same pen (John 1:1,14; 1 John 1:1; 5:7; Revelation 1:2; 
19:13). 
Another expression common to John is in chapter 1:8, in 
the words "have no sin." I refer to the use of the verb have in 
5 
6 
connection with sin. Elsewhere the Scriptures speak of com-
mitting sin, but not to have it. (See John 9:41; 15:22,24· 
19: 11 ). What is meant is that the sin principle is inherent in us~ 
We possess it. It is a part of us. In striking contrast to this fact 
we have the direct opposite stated of our Lord and inter~ 
estingly enough, it is written by John in his first Epistle: 
... In Him is no sin. 1 John 3:5 
The peculiar use of this expression in these two books 
suggests that they were penned by the same writer. 
Another word co_!}'lmon to the Epistle and the Gospel is the 
Greek word Parak/etos, from which we get our English word 
paraclete. It is translated "Comforter" in the Gospel (John 
14:16,26; 15:26; 16:7), and "Advocate" in the Epistle (1 
John 2: 1 ). It literally signifies "one called alongside to help " 
" h drtk ""fr ' one w o un e a es your cause, a iend of the accused.'' 
In the ~ospel th~ Comforter is the Holy Spirit, and His ministry 
there 1s to provide companionship (14: 16), counsel (14:26), 
courage (15:26), and conviction (16:7). Thus we have the 
Divine Paraclete with us here to provide for us during our 
earthly pilgrimage. But in the Epistle where the word is trans-
lated "Advocate," the Divine Paraclete is Jesus Christ the 
Son, and His ministry as such is constantly to present to the 
Father the satisfaction for our sins. The usage of this one word 
brings the Gospel and the Epistle together as having the same 
author. 
No one can doubt that the author of this Epistle had a close 
and an intimate fellowship with the Lord Jesus Christ (1: 1-3). 
We .know that there were three apostles who only were with 
Chnst on several occasions-Peter, James, and John. They 
only were with Him on the Mount of Transfiguration in the 
house of Jairus, and at the Garden of Gethsemane. But this 
Epistle does not bear the likeness of the writings of Peter and 
James as much as it does the writings of John. 
~h~n this Epistle was written, John was probably the only 
surv1vmg apostle. The years had mellowed this disciple w horn 
Jesus loved, the one who leaned on Christ's bosom. In this last 
inspired word to the Church, the author retires to the back-
ground, unwilling to speak of himself. Though we do not have 
the name of the penman, we can sense the dedicated person-
ality of a humble man of God whose soul had become en-
riched through fellowship with the Lord Jesus Christ. 
The reader must not be burdened at this time with more 
parallel passages in these two books, nor with other argu-
ments. We shall meet them later on in our study of the Epistle. 
Suffice it to say here that the Epistle was written by the same 
hand that penned the fourth Gospel account. 
The name John corresponds to the Old Testament Jonah 
which means "a dove." John was the son of Zebedee ~ 
fisherman on the Sea of Galilee (Mark 1:19-20; Luke 5:10) 
and Salome (Matthew 27:56; Mark 15:40), and was th~ 
younger brother of James (Matthew 4:21 ). He was no doubt 
influenced to Christ through the faithful preaching of John the 
Baptist. John became a devout follower of the Lord Jesus and 
a loyal witness to Christ's deity. No penman of New Testament 
books has set forth a Christological stamp as fully and force-
fully as the Apostle John in the introductory words of his 
writings. 
There are two principal ways of treating the theology of 
John. Dr. C. C. Ryrie says, "One considers all of John's 
writings as a unit; the other separates the Gospel and deals 
with it from the viewpoint of the theology of Jesus rather than 
the theology of John. This latter course is preferable if one's 
basic concept of New Testament Biblical theology is that the 
teachings of Jesus are its focal point from which other types of 
apostolic teaching emanate and evolve. To treat all of John's 
writings as a unit is more desirable if one prefers to emphasize 
the individuality of the Johannine type of thought." We con-
cur with Dr. Ryrie if one is pursuing a course in New Testament 
theology, but in this series of studies we are concerned with the 
major emphases in the Epistles of John. A man like Moses or 
John, may write five books, and in those books one would flnd 
a certain unity and similarity, but in each of the books there 
would be a marked individuality as well. The Bible was written 
by books, that is, God gave it to the human penmen a book at 
a time. As a matter of fact, there is a pronounced' unity and 
similarity in the entire Bible. Nevertheless the Bible should be 
studied book by book. 
The first Epistle of John is one of seven shorter Epistles of 
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the New Testament that are usually treated as a class by 
themselves. These are known as the general, or ''catholic,'' 
Epistles, to distinguish them from the Epistles which were 
written to a particular church or community of believers, such 
as the church at Rome or the church at Philippi. The most 
satisfactory explanation of the term "catholic" is that which 
understands the Epistles of James, Peter, John, and Jude to 
have been addressed to a wider constituency than the Epistles 
of Paul. The second and third Epistles of John are addressed 
to individuals, and consequently are not general, or catholic, 
in the sense we have just stated, but at a very early date they 
became a part of the first Epistle, and therefore have been 
placed with it in this group. 
This Epistle has been thought by some to have been written 
to a specific group of Christians, possibly those in Ephesus. 
This conclusion has no doubt been based upon the fact that 
the Gnostic heresy, which John seeks to refute, flourished in 
that city. But we must remember that the Gnostic heresy was 
quite strong at Colosse, and that it doubtless penetrated other 
churches in Asia as well. In that case, this Epistle would be 
thought of and used as a circular letter, designed to meet the 
needs in several churches. Chapters 2 and 3 of the Revelation 
show the Apostle John's connection with a number of 
churches in Asia Minor. There was a master heresy in all of 
Asia Minor, and the apostle deals with this in his first Epistle 
even as Paul dealt with it in his letter to the Colossians. But 
these matters will be considered later in our study. 
It will suffice to conclude this brief introductory chapter by 
saying that this Epistle was written by the Apostle John, and it 
is doubtless the product of his advanced age. The time of the 
writing is about the year 90 AD., and it is one of the latest, if 
not the last, books given by the Holy Spirit for the instruction 
and edification of the family of God. 
The Gospel according to John is a record of miracles, 
showing the divine power, in order that sinners might be 
convicted (John 20:31). 
The Epistles are a record of messages, showing the divine 
pattern, in order that the saved might be confirmed (I John 
5:13). There is not the supernatural element in miracles and 
visions in the Epistles. 
The Book of the Revelation is a record of manifestations, 
setting forth divine prophecies, in order that saints might be 
comforted (Revelation 1:9,19). 
II. THE PERSONS IN THE EPISTLE 
A. How the Relationship is Described 
1John1:2,3 
1 John 2:1,12,13,15,16,18,22,23,24,28 
1John3:1,7,18 
1 John 4:4,14 
1 John 5:7,21 
B. How the Relationship is Determined 
1John2:29 
1John3:9 
1 John 4:7,8,16 
1 John 5:1,4,5,18 
That this Epistle is addressed to believers will be obviously 
clear once we have examined such terms as "Father," "little 
children," and "born." These terms express the relationship 
to God of the persons addressed. Upon examining them we 
see both a description and a definition of this relationship. 
A How the Relationship is Described. 
The word father (Greek, pater) is used as the originator of a 
family, the members of which possess the same nature and are 
motivated by the same spirit as the father himself. Here in First 
John the "Father" is God, and the word is used of that 
relationship between Him and those who have been born 
again by His Spirit. The word "Father" appears no less than 
thirteen times (1:2,3; 2:1,13,15,16,22,23,24; 3:1; 4:14; 5:7). 
John's use of the word refutes the false theory of the uni-
versal fatherhood of God. Quoting our Lord's words to the 
Pharisees, he wrote: "I speak that which I have seen with My 
Father: and ye do that which ye have seen with your father 
... Ye do the deeds of your father . .. Ye are of your father the 
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devil, and the lusts of your father ye will do" (John 
8:38,41,44). The scriptural teaching of the fatherhood of God 
is not a part of the doctrine of creation, as some argue from 
Paul's sermon at Mars' Hill. It is true that all men are the 
offspring of God in a creative sense, for the apostle said, 
''God ... hath made of one blood all nations ... For we are also 
His offspring" (Acts 17:24,26,28). But so are the birds, fishes, 
and animals the offspring (Greek, genos) of God, that is, they 
all had their origin with Him. Fatherhood means more than the 
ultimate source of man in creation. Jesus told the religious 
Pharisees of His day that the devil was their father, but still they 
were God's offspring in creation. When writing to the churches 
in the province of Galatia, Paul said, "For ye are all the 
children of God by faith in Christ Jesus" (Galatians 3:26). 
The persons to whom this Epistle is written are called "little 
children." This term appears not less than eight times ( 1 John 
2:1,12,18,28; 3:7,18; 4:4; 5:21). It is not a term expressing 
immaturity as in chapter 2: 13 where "little children" is used in 
contrast to the fathers and young men. It is the Greek word 
teknia, a term of endearment used to express the spiritual 
relationship between the Father and His children. It is some-
times translated dear children and born ones. In Scotland a 
mother might refer to her own children as ''my bairns'' [my 
born ones]. It gives prominence to the fact of birth as illustrated 
in John 1: 12-13. 
The birth here is a spiritual one, wrought supernaturally in 
the believing sinner by the Holy Spirit (John 3:3-8). The use of 
"my" here in 1 John 2: 1 and 3: 18 does not imply that John 
looked upon those to whom he wrote as his spiritual children 
in the sense that Paul considered Timothy to be his son in the 
faith (1Timothy1:2; 2 Timothy 2:2). Ratherthe apostle uses it 
to address those who are the children of God, His born ones, 
His dear children. Christ used the term "little children" when 
addressing His disciples after Judas slipped out into the dark to 
betray Him (John 13:33). John heard our Lord use it on that 
occasion, and remembering how He dealt with His disciples, 
he would now deal with believers after the same fashion. Paul 
employed it in his Epistle to the Galatians long before John 
wrote his books (Galatians 4:19). 
In this Epistle the term ''little children'' is more than a mark 
of identification; it is an appeal to the new man in Christ, an 
appeal to the highest and holiest that is in him. It is used here to 
draw believers together into a realization of their partnership 
with God and with one another. Their spiritual development 
depended somewhat upon their appreciation of this relation-
ship. First John has been called the sanctum sanctorum of the 
New Testament, taking the believer across the threshhold into 
the fellowship of the Father and His family. It is the "family" 
Epistle. Though it might have been written with the churches 
of Asia Minor in mind, its broader application is to all Christians 
of this entire Church Age, the one true Church, Christ's Body, 
made up of God's children. 
B. How the Relationship is Determined. 
The children of God, those who have God as their Father, 
have become such through being born again. The apostle 
uses the word "born" seven times in this Epistle, each usage 
bringing to light one of the birthmarks of the born-again ones. 
The first birthmark of God's children is the practice of 
righteousness. 
If ye know that He is righteous, ye know that every one 
that doeth righteousness is born of Him. 
1 John 2:29 
Someone may argue that there are plenty of morally good 
persons in the world who, even though they are not born 
again, do righteousness. But such reasoning misses the mean-
ing and bearing of the verse. The "righteousness" here is 
God's righteousness in contradistinction to man's righteous-
ness. The two are as different as night is from day. That which 
man calls righteousness is as a polluted garment in God's eyes 
(Isaiah 64:6). There is that righteousness which the Bible calls 
"the righteousness of God" (Romans 1:17; 3:5,21,25,26). 
The unsaved are totally ignorant of it, and ''being ignorant of 
God's righteousness, and going about to establish their own 
righteousness, have not submitted themselves unto the right-
eousness of God'' (Romans 10:3 ). God's righteousness is an 
attribute peculiar to Himself, and it means essentially the same 
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as His faithfulness, His truthfulness-that quality of holiness in 
Him which must find expression in His hatred and condemna-
tion of sin. Man's standard of righteousness falls far below 
God's. It is only as one is in Christ that he becomes "a new 
creation" [is born again], and thus becomes the righteousness 
of God in Him" (2 Corinthians 5: 17,21 ). It is only in Christ that 
a man can become all that God requires him to be, and then 
righteousness is reckoned to him because of his faith in Christ 
(Romans 4:6, 11 ), "not by works of righteousness which we 
have done" (Titus 3:5). The man who is born again seeks first 
the kingdom of God and His righteousness (Matthew 6:33). 
The Apostle John is saying in 1John2:29 that he who doeth 
righteousness is born of God, because God's nature has be-
come his nature. The reality of one's sonship may be deduced 
from the fact that God's righteousness abides in him. Inter-
nally, the right relationship to God is acquired through faith, 
but an outward expression of righteousness in the life is the 
way of determining whether or not one has been born again. 
Test yourself! The conclusive evidence of your relationship to 
God is your standard of righteousness. Doing and thinking 
righteously is the normal expression of, yea, the proof of, the 
new birth. It is a righteousness which comes from being right. 
The tense of the verb "doeth" denotes the habitual doing of 
God's will, for, after all, it is the habitual actions of a person that 
are an index to his character. 
Further light is shed upon the meaning of our verse on 
examining the word know. It appears twice. The first know 
(Greek, oida), means to have seen or perceived either intui-
tiveJy 2r from observation. The second know (Greek, 
ginosko) means to know experientially. Knowledge possessed 
through the intellectual process of learning is one thing; 
knowledge gained by experience, by an active relationship 
between the one who knows and the person or thing known, is 
far superior to the former. 
The next appearance of the word "born" (3:9), along with 
that in 5: 18, we shall study in the following section of the book 
where we take up the purposes in writing the Epistle. Looking 
now at chapter 4: 7, we see another birthmark of the born-
again ones. 
Beloved, let us love one another: for love is of God; 
and every one that loveth is born of God, and knoweth 
God. 
1 John 4:7 
Christianity is preeminently a religion of love. It had its origin 
in the love of God (John 3: 16; Romans 5:8). God in His 
essence is love (1John4:8, 16). Love is that eternal attribute of 
God wherein He is moved to communicate Himself to man, in 
man's behalf, regardless of any sacrifice on His own part. He is 
called "the God of love" (2 Corinthians 13: 11 ). 
Being born again is the equivalent of becoming a partaker of 
God's nature (2 Peter 1:4), and since God is love, our new 
birth brings with it the seed of divine love. ''The love of God is 
shed abroad in our hearts by the Holy Ghost which is given 
unto us" (Romans 5:5 ). 
Since God is the source of love, John is saying that the 
mutual love of believers is evidence that they are the children 
of God. To exhibit divine love is a proof of an increasing 
experiential knowledge of God, for: 
He that loveth not knoweth not God; for God is love. 
1 John 4:8 
This statement, "knoweth not God," includes the absence 
of the new birth. The exhortation to "love one another" 
speaks of continuous action, as though God were saying, ''Let 
us be habitually loving one another." It is a reciprocal love 
which can be demonstrated only by the "beloved" [the 
divinely-loved ones]. As the ''little children'' are in fellowship 
with the ''Father,'' a perpetual stream of love flows from Him 
to us, thus from us to each·other. The ground of our love to the 
brethren is not in ourselves, but in Him who loveth us with His 
own pure love. If we love God who gave us our new birth, we 
will love him also that is begotten [born] of God (5:1). Since 
every child of God shares in the gift of divine life by which he is 
born of God, it is inevitable that the love life will be manifested 
likewise to those who are born of God. 
In concluding this study, in which we have attempted to 
identify the persons addressed in the Epistle, we shall look at 
one more verse in which the word "born" appears. 
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For whatsoever is born of God overcometh the world: 
and this is the victory that overcometh the world, even 
our faith. 
1 John 5:4 
Who are the "born of God"? They are those who have 
been begotten by God, who have had imparted to them by 
God His own nature. They are those upon whom He has 
conferred the disposition of "children." 
From the very moment of this regenerating experience, 
which commenced in faith (as far as we are concerned), there 
has been available to us the power necessary for victory over 
the world. We are not expected to fight all over again the battle 
that Christ has already won for us. He said, "Be of good cheer; 
I have overcome the world" (John 16:33). As we commenced 
our new life in faith, trusting in Christ's redeeming work, so we 
continue walking by faith, trusting His revealed Word. The 
victory we win day by day is nothing more or less than our 
appropriation of the victory our Lord gained once f~r all. 
The power of this world system is not to be underestimated. 
Its manifold temptations are to be reckoned with. The Chri~­
tian in the world is in a conflict. The word victory (Greek, nike) 
occurs here only in the New Testament, and it speaks of the 
conquest that God's children can experience day by. day 
through faith. The opposition which causes us trouble 1s al-
ready overcome. He who continues to overcome, to co~quer, 
is he who appropriates the victory already won. The shield of 
faith, then, is the armor that assures victory (Ephesians 6: 16). 
It is not the mere wearing of the armor occasionally but 
continually, so that faith develops and grows through li~e' s 
stages and crises. The birthmark of the born-again ones 1s a 
habit of life to gain victory in the warfare against the world, the 
flesh, and the devil. To experience defeat is the exceptio~, not 
the rule. The "little children" are in permanent possession of 
the power to overcome the world. The secret to v.ictori?us 
living is, first, to be born and, then, to believe. Three time,~ m .1 
John 5:4 5 we read the phrase, "overcometh the world. It is 
addressed to those who are "born of God." The new birth 
gives us the potential of a new faith, which in turn makes 
possible new victories every day. There is no other way of 
overcoming the world except through the new birth and a new 
belief. 
Who is he that ouercometh the world, but he that 
believeth that Jesus is the Son of God? 1 John 5:5 
Ill. TO PROFFER FELLOWSHIP 
A The Principle of Fellowship 
1John1:3 
B. The Participation in the Fellowship 
1John1:1,3 
1 John 2:22-24 
1 John 4:2,3, 15 
1John5:1,7,10-12,20 
C. The Pretence of Fellowship 
1 John 1:5,6, 7,8, 10 
1 John 2:6,11 
1 John 3:10 
D. The Practice of Fellowship 
1John1:3,6,7 
That which we have seen and heard declare we unto 
you, that ye also may have fellowship with us: and truly 
our fellowship is with the Father, and with His Son Jesus 
Christ. 1 John 1:3 
The thought here is a continuation of verse 1. (Note that 
verse two is in parentheses.) The first of the purposes for which 
the Epistle was written is that the reader might enjoy true 
Christian fellowship. This word "fellowship" appears four 
times in the first chapter, and it is one of the most important 
words in this letter. 
A. The Principle of Fellowship. 
The English word fellowship, as it is used today, usually 
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means "friendly, social intercourse." This is not what John 
had in mind, however. At the time he wrote this general letter 
to be sent to the Church at large, he was an old man, and 
certainly had no thought of ever sitting down to enjoy a season 
of mere friendly, social intercourse with his readers. This 
commonly accepted usage of the word could not have been 
first in the aged apostle's thoughts. 
The word used here means partnership. When two or more 
persons share something in common, they are said to be 
partakers or partners together. The partnership of which John 
writes here is, first, a partnership with God the Father, for he 
says, "truly our fellowship [partnership] is with the Father" 
( 1 :3 ). Men get up their social fellowships, but the true Christian 
fellowship is a partnership in the gospel of Christ (Philippians 
1:5). No individual can share in it until he becomes a partaker 
of God's nature in regeneration. The new birth is the believing 
sinner's initiation into a brand-new partnership with deity. 
The Apostle Peter uses the same word to describe the new 
birth when he says, "Whereby are given unto us exceeding 
great and precious promises: that by these ye might be partak-
ers of the divine nature, having escaped the corruption that is 
in the world through lust" (2 Peter 1:4). The new fellowship 
begins here and now; it grows as we give ourselves more and 
more to it; and it has its final consummation in the life to come. 
To the extent to which we are partners in Christ's sufferings, 
we shall share as partners in His glory. "But rejoice, inasmuch 
as ye are partakers of Christ's sufferings; that, when His glory 
shall be revealed, ye may be glad also with exceeding joy" (1 
Peter 4:13). "The elders which are among you I exhort, who 
am also an elder, and a witness of the sufferings of Christ, and 
also a partaker of the glory that shall be revealed'' ( 1 Peter 
5: 1 ). Paul seemingly had in mind the future partnership with 
Christ in His glory, when he wrote, "That I may know Him, 
and the power of His resurrection, and the fellowship 
[partnership] of His sufferings, being made conformable unto 
His death" (Philippians 3: 10). He knew that those saints who 
would take up the cross, and gladly be partakers in its shame 
and suffering, will have a larger share in the life to come. Thus 
he exhorted Timothy ''Be not thou therefore ashamed of the 
testimony of our Lord, nor of me His prisoner: but be thou 
partaker of the afflictions of the gospel according to the power 
of God" (2 Timothy 1:8), for "If we suffer, we shall also reign 
with Him" (2 Timothy 2: 12). 
B. The Participation in the Fellowship. 
Now observe next that the partnership with Deity is a joint 
partnership with the Father and the Son. ''Truly our fellowship 
is with the Father, and with His Son Jesus Christ." In this 
statement the Holy Spirit continues His argument for the deity 
of our Lord Jesus Christ. He is the eternal "Word" ( 1 John 
1: 1) who was "with God" and who "was God" (John 1: 1 ), 
and without whom no man can have fellowship with God. 
Men may talk and preach and write about God, but it is 
impossible to have communion with Him apart from His Son, 
Jesus Christ. This point is made with double emphasis in First 
John (2:22-24; 4:2,3, 15; 5: 1, 7, 10-12,20). God wants 
partners, companions, but He will not have anyone as His 
partner and companion who refuses to enter into partnership 
with His Son. John alludes to this in his only use of the word 
"bosom." In the beginning of John's Gospel account Christ is 
seen in the Father's bosom, a term used to express His eternal 
and essential relationship with the Father (John 1:18). At the 
end of the record, John is found leaning on Jesus' bosom 
(John 13:23), showing us where the Father would have us be 
if we would have fellowship with Him. (See 1 Corinthians 1: 9.) 
This was the fellowship into which the apostles had been 
brought through Christ (1:1), and which John now desires to 
share with the Church. 
That which ye have seen and heard declare we unto 
you, that ye also may have fellowship with us ... 
1 John 1:3 
John wants that which they saw and heard and experienced 
about Christ, to be the common possession of all believers. He 
desired to communicate to them, contribute to them, distrib-
ute among them, those deeper truths and precious experi-
ences of our blessed Lord. Such a fellowship is Christianity at 
its best. 
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Though this partnership with God and with one another is 
basically a spiritual one, it extends to practical matters as well. 
The same Greek word [koinonia] is rendered contribution in 
Romans 15:26; distribution in 2 Corinthians 9:13; and com-
munication in Hebrews 13: 16. The thought is the same in all 
three words, connoting the idea of sharing what we have with 
others (Acts 4:35 ), as when Christ "distributed" the five loaves 
and two fishes (John 6: 11 ); and Paul admonished the believ-
ers with the words, ''distributing to the necessity of the saints'' 
(Romans 12: 13). A Christian brother, with whom I corre-
spond, signs his letters "Yours because His." And that just 
about sums up in a sentence this blessed fellowship with the 
Godhead and with each other. 
C. The Pretence of Fellowship. 
It is important at this point that we consider verses 6 and 7, 
where we have the only other appearance of the word "fel-
lowship'' · in the Epistle. 
If we say that we have fellowship with Him, and walk in 
darkness, we lie, and do not the truth. 
1 John 1:6 
In order to bring out the forcefulness of the modes and 
tenses of this passage in its original language, I am passing on 
to you a translation by the late Dr. H. Framer Smith. It reads: 
''Should ever we actually say that we are certainly partnership-
ing with Him and (at the same time) in the skotos [darkness] 
should be walking about, we certainly are deceiving ourselves 
and are certainly not practicing the truth." 
The neuter noun skotos [darkness] is used only twice by 
John in his five books, here in 1John1:6 and in John 3:19. 
Metaphorically the word is used of moral and spiritual dark-
ness, the darkness of sin. Fellowshiping with God and walking 
about in darkness are mutually exclusive experiences. The 
one who pretends to be doing so is a liar and is not practicing 
the truth. Like Judas, we are in great danger of being in the 
constant presence of the Light, yet all the while walking in 
darY.ness. And be certain that our pretending will one day be 
exposed. ''Therefore judge nothing before the time, until the 
Lord come, who both will bring to light the hidden things of 
darkness, and will make manifest the counsels of the hearts: 
and then shall every man have praise of God'' (I Corinthians 
4:5). 
Our Lord said to His disciples, ''Ye are the light of the 
world .... Let your light so shine before men, that they may see 
your good works, and glorify your Father which is in heaven" 
(Matthew 5:14,16). Paul added, "For ye were sometimes 
darkness, but now are ye light in the Lord: walk as children of 
light" (Ephesians 5:8). John says, "God is Light" ( 1 John 1 :5 ). 
Christ said, "I am the Light of the world" (John 8: 12). Light is 
the emblem of holiness. It is what God is. Satan's kingdom is a 
kingdom of darkness, of moral and spiritual evil (Ephesians 
6: 12). Our regeneration in Christ transferred us out of Satan's 
dark kingdom into the kingdom of God (Colossians 1:13), 
who has called us out of darkness into His marvelous light (1 
Peter 2:9). Light and darkness have nothing in common; 
therefore he is a liar who walks in darkness and pretends to be 
in fellowship with the Light. We may be self-deceived or we 
may be hypocrites. At any rate, there is base inconsistency 
where outward profession is contrary to inward reality. One of 
God's first acts in creation was illumination, dividing the light 
from the darkness (Genesis 1:3-4) and it must ever be so. The 
two have no mutual existence at one and the same place (2 
Corinthians 6: 14). 
The apostle then makes the distinction between our words 
and our walk. Three allegations, all lies, are prefaced with the 
words, "If we say" (1:6,8,10). The first lie (verse 6) is that of 
the one whose words indicate that he is in communion with 
God, but whose walk refutes his words. In his first letter John 
mentions four times the believer's walk (1:6,7; 2:6,11). Soc-
rates and Aristotle were known as peripatetic teachers, men 
who taught their students as they walked about the Lyceum 
near Athens. How are we walking about? If we keep in mind 
that by our walk we instruct others, we will walk in newness of 
life (Romans 6:4), honestly (Romans 13:12-13), by faith (2 
Corinthians 5:7), in the Spirit (Galatians 5:16), in love (Ephe-
sians 5:2), circumspectly (Ephesians 5: 15). The walk of a man 
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is the distinguishing characteristic which differentiates the chil-
dren of God from the children of the devil (1 John 3: 10). 
There is a terrible indictment upon the hypocrite, of whom 
Paul writes, ''They profess that they know God; but in works 
they deny Him, being abominable, and disobedient, and unto 
every good work reprobate" (Titus 1:16). 
D. The Practice of Fellowship. 
But if we walk in the light, as He is in the light, we have 
fellowship one with another, and the blood of Jesus 
Christ His Son cleanseth us from all sin. 
1 John 1:7 
In the use of ''we'' here, believers only are included, for 
there first must be union before communion. This verse is not 
an easy one to interpret. Two questions confront us. First, 
what is meant by the phrase, "the blood of Jesus Christ 
cleanseth [goes on cleansing] us from all sin"? Is this a posi-
tional cleansing; that is, does the blood shed at Calvary, by 
which we are justified (Romans 3:24) maintain our standing 
before God? Or does the text mean that the believer is being 
saved presently from the power and practice. of sins? I believe 
it is the former. Cleansing from the power and practice of sins 
comes through our knowledge of, and obedience to, the Word 
of God (John 17: 17). The fellowship here is our joint partner-
ship with God, and His with us. When we walk in the light of 
God's own holy nature and pure truth, we are in fellowship 
with Him. Thank God for all who walk in the light of God's 
countenance (Psalm 89: 15 ). They are not only in the family, 
but are enjoying the fellowship as well. Having been justified 
once through faith in Christ's blood, the blood goes on cleans-
ing us from all sin-sins of omission, sins of ignorance, even 
sins we have committed and did not recognize as sin because 
we had not grown sufficiently to detect them as sin. 
The second question here has to do with the "we" in the 
phrase, "we have fellowship one with another." To whom 
does the pronoun "we" refer? Does it mean that Christians 
have fellowship one with another, or that God and the Chris-
tian have fellowship with one another? I believe the context 
indicates the fellowship is between God and the Christian. In 
verse 6 it is ''fellowship with Him.'' Actually in verse 6 we see 
who does not have fellowship with God, while in verse 7 we 
are shown who does have fellowship with Him. Now it is true 
that believers, walking in the light, do have fellowship with one 
another, but that fellowship must be predicated upon the fact 
that they are in fellowship with the Father and the Son (1:3). 
Summing up the contents of this chapter, we see in the 
koinonia a sixfold fellowship: 
The Fellowship of Salvation-2 Peter 1: 4 
The Fellowship of the Spirit-Philippians 2: 1 
The Fellowship of the Saints-1 John 1:3 
The Fellowship of our Substance-Romans 12: 13; 
15:26; 2 Corinthians 9: 13; Philippians 4: 14, 15 
The Fellowship of Christ's Sufferings-Philippians 
3:10; 2 Timothy 1:8; 1 Peter 4:13 
The Fellowship of Christ's Sovereignty-2 Timothy 
2: 12; 1 Peter 5: 1 
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